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Religious aspects of Kheraskov’s poetry

Mikhail Kheraskov was one of the most important literary figures of eight-
eenth century Russia. He was also a mason. To what extent did masonry mold
Kheraskov’s worldview? In this article only shorter poetry of Kheraskov is consi-
dered with only occasional references, if any, to his epic poems, plays, and novels.

Creation of the world

There is no doubt in Kheraskov’s mind that God exists. He is an eternal,
omnipotent, omniscient God, incomprehensible for the human mind, Creator of
the universe, the providential God who is constantly present in the affairs of the
world. In the spirit of physico-theology, Kheraskov advocated turning one’s eye
to nature to see God in it and through it. People look for wisdom in books, but
in vain; “There is always before us / The open book of Being; / In it, with fiery
words / Shines wisdom of the Divinity”! (Ode xxxi, 7.389).% “Nature, His beautiful
daughter, / Proclaims to each nation: / The Father is the only Lord of all” (Ode to
God, 7.75).3 “Rays of heavenly light / Proclaim to us from all directions / How
great is the power of God / And how wise, how glorious He is. / Great is the Lord
in glowing stars, / Great in dark clouds; / Great is He in grains of sand, / Great in

! Beerna y Hac nepen ouamu / Otepsta kuura EctecTsa; / B Heil miaMeHHBIMH clloBecaMu /
Cuser myapocts boxecTsa.

2 References are made to collected works of Kheraskov, Teopenus, Mocksa: B Yansepcurer-
ckoit Tumorpadum 1796—1803, vols. 1-12.

3 Ipexpacna ameps Ero, TIpupona, / Tnacur ams kaxmoro Hapoga: / Tocmoas eMHEIA BceM
Oren!
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8 « Adam Drozdek

the smallest worms” (Ode xxi, 7.390).4 Observation of nature shows harmonious
orderliness in it: “Winter follows fall, and summer follows spring / An hour fol-
lows an hour, day is after night / And everything in this universe orderly goes on;
/ We see God in all, everything shows You to us.” In this way, “infinite wisdom”
can be seen working in nature and “the shadow of ennui” can be dispelled (390)
since meaningfulness can be seen in all this.

Out of love, God created the world. Kheraskov’s version of this cosmic event
was most fully expressed in his poem 7/e universe which, as he stated, was inspi-
red by spiritual books, particularly by the Bible (3.25). Surely enough, there are
some extrabiblical elements included in the poem, which stem from Kheraskov’s
association with Rosicrucians.

God has no beginning, so a particular person does not have a beginning either,
because all people existed since eternity in His mind (3.28). The universe proc-
laims that God is pure light, self-moving and self-knowing, in three persons, the
Trinity that is one God (28), the Tri-hypostatic Lord (37), the triune Oneness (45).
Spiritual beings were created first (29). Subtle water and fire that praised God (31)
were two original principles; air and earth stem from them (32). This reflects one
version of masonic teaching, according to which God’s fiat became vapor, fog,
and fume; vapor became dense turning into chaotic water out of which natural
and supernatural worlds were created.® The teaching is not alien to Orthodoxy;
according to The Russian primary chronicle, in the speech given by a Byzantine
sage to prince Vladimir to convince him about the truth of Christianity, the sage
stated that “first was created water.”

According to Kheraskov, the first of angels, Satanael, out of pride, wanted to
separate himself from God (3.45). He abandoned God and having been the one
who carried light, he lost divine light. There was no evil before, but pride was born
and evil arose (46). Some other angels followed him. Satanael’s soul acquired a
dark body; other angels (49) looked like animals (50). He attacked God (58) and
God threw them to the abyss of gehenna with eternal fires (59). Then God created
the world in six days (74); on the sixth day, “Taking a particle of earth, God said:
walk and think!” (76).” When man was created, “God poured [into him] the living

4 Jlyan mebecHoro ceermna/ Bemaror Ham co Bcex cTopoH, / Komb Boxns Bemmka cuia, /
U ckonb npemynp, ckoib cinaBeH OH. / Bennk [ocrons B 3Be3max ropsimmx, / Bennk Bo MpauHbIX
oOmakax; / Benuk B necunHkax OH Jexanux, / Bennk B MaeHInx 4epBsIKax.

5 3a OCeHBIO 3MMa, W JIETO 3a BECHOI0, / Yac MaeT 3a uacoMm, 3a HOYBIO WieT cBeT, / U Bce
B BCEJICHHOH ceif mopsinouHo TeyeT / Bo Bcem Mol bora 3pum, Tebs Ham Bee sBistet, M.M. Xepackos,
Cruxu Ha cTpausblii cyn [17927?], in: B.W. Caxapos (ed.), Maconcmeo u pycckas numepamypa
XVIlI-nauana XIX 66., Mocksa: Dnutopuan YPCC 2000, p. 245.

6 Phlebochron, [Anton Joseph Kirchweger], Annulus Platonis oder physikalisch-chymische
Erklirung der Natur nach ihrer Entstehung, Erhaltung und Zerstérung, Berlin: George J. Decker
1781, pp. 12-15.

7 Yacruiry B3sB 3eMIH, Bor pek: Xoau u Mbicm!

Slavica Wratislaviensia CLX, 2015



Religious aspects of Kheraskov’s poetry o 9

soul; Adam became a little God!” (77).8 At about the same time, Dutoit wrote
about Adam being a microgod who after the fall became a microcosm;” this is an
expression of a masonic teaching that Adam was created as a small subordinate
god;'? however, this teaching is not completely alien to Orthodox thought consi-
dering its doctrine of deification, whereby the paradisiacal state of the human body
and soul will be restored after resurrection.

Adam ruled in Eden. His body was out of light; he was clothed in an imperish-
able garment; he was immersed in God (3.77). According to masonic teaching,
Adam had an aethereal body that allowed him to move easily through elements;!!
Midrash Rabbah’s commentary on Genesis 20:12 states that Adam’s garment was
made out of light; similarly in Zohar Bereshith/Genesis and Shemoth/Exodus; Orth-
odoxy sticks to the literal interpretation of the creation story; Rostovskii stated
that God created Adam from base matter.!? Kheraskov, actually, stated the same
by referring to “a particle of earth” and saying that God “created us from dust”;!3
apparently this dust might have been turned into light or at least clothed in light.

God put man to be a king over all creation (3.78). Man, an image of God —
although Kheraskov did not say in what respect, which is a contentious theological
issue — was created for eternal joy (79). He ruled over the solar world, was never
sick, nor sad (80). In his sleep, God pulled out a beautiful woman from Adam’s
heart (81), whereby Kheraskov gave an interesting twist to the creation story;
however, the rib from the Biblical account was not rejected altogether since Khe-
raskov did mention the darkness of chaos being a weakness harmful for Adam’s
rib (65), an apparent circumlocution referring to Eve. When Adam, foolishly, con-
centrated his attention on created things, he “Descended to lower circles and fell
asleep, / The sleep, part of lower creation, soothed Adam / And cost the father of
nations the entire rib” (81)'*: Adam saw animals living in pairs (and thus mating)
and wanted the same for himself. Having read his thoughts, God “took a rib from
him” (82).'> In this way, Eve became a result if not of an outright sin, then of tur-
ning Adam’s sight away from God.

8 Wusyio myury Bmmr; Anam cran Maasiv borowm!

9 Keleph ben Nathan [Marc Ph. Dutoit de Mambrini], La philosophie divine, appliquée aux
lumieres naturelle, magique, astrale, surnaturelle, céleste et divine, 1793, vol. 1, pp. 30, 219, 220, 222.

10 [Christian A.H. von Haugwitz], Hirten-Brief an die wahren, dchten Freymdurer alten
Systems, 1785, pp. 79, 151.

1 Tbid, p. 87.

12 1. Pocroseknii, Keneiinwiii remonucey, Mocksa: TTanomuuks 2000, p. 59.

13 Xepackos, Cmuxu na cmpawnbiii cyo, p. 245.

14 Mpemen B Hukaiimmii kpyr, ¥ Horpysmuncs B cos, / COH, HU3IIHX TBapeil yacTh, Alama
ycnokom, / M mestoro pedpa 0TIty HapoJI0B CTOMII.

15 Cf. Christian A.H. Haugwitz, op. cit., pp. 92-93; on the other hand, Kheraskov also used
“rib” in a purely metaphoric sense when he said, “The Source and Creator of the world / Took a rib
from Alexander / Let it be — He said — Elizabeth!” (Mctounuk u Co3narens cBeta, / Ot AJIEK-
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10« Adam Drozdek

Adam now saw Eden in Eve; everything else was less important (3.83). Feel-
ings give life, but are fatal when they go beyond boundaries. Eve was tempted
by the fallen spirit to eat the fruit and Adam, blinded by love, wanted to share
death with her, and followed her in breaking God’s prohibition concerning eat-
ing the fruit (84, 91). Augustine had already suggested that Adam’s fall was not
caused by his belief in the tempters words, but “he was compelled by the social
bond” (sociali necessitudine paruisse, The city of God 14.11) and Adam’s friend-
ly kindness (amicali benevolentia) toward Eve whom he did not want to make
sad (The literal meaning of Genesis 11.42.59). Milton expressed it more force-
fully by saying that Adam “resolves through vehemence of love to perish with
her” (Paradise lost, abstract of book 9) and this likely was Kheraskov’s source
of the idea of the fall caused by love (Kheraskov mentioned Milton, “the British
Singer,” in his introduction to The universe, 3.25).

After their sin, Adam and Eve were exiled from Eden (3.85) and the disaster
spread over the entire world resulting in the emergence of sickness (86), morta-
lity, and the flood (87). God, however, prepared the way out from the calamitous
prospects for humanity, by making Himself in the person of Christ to be this way
out. The message was known from the beginning of time, Adam knew it, and so
did Moses, the prophets, and the apostles who proclaimed it (7he consolation of
sinners, 7.29).

Christ

Kheraskov’s poem, The consolation of sinners is basically a delineation of the
Christian message of salvation through Christ, the Savior of the world and of each
individual who accepts His own offering on the cross as the expiation of anyone’s
sin, thereby fulfilling His commitment: “I will consume death and will return life
to the Universe” (The universe, 3.39).16

The recurring statement in 7he consolation of sinners, a poem about “Jesus, a
friend of sinners,” is “The Savior will accept a sinner! This truth thunders through
the ages” (7.29).!7 “He accepts sinners and forgives them, / Those who repent have
no doubt; / Heaven proclaims that day and night / And sings praises to the Lord”
(31).'® This truth is nailed to the cross (32). “Jesus will accept all sinners”: even
the worst of them (33) since He “Died on the cross for all / The Savior, who poured

CAH/IPA B3siB pedpo, / a 6yner — pex EJINCABETA!, 7.188), when he spoke about Alexander I
and his wife, Elizabeth (Louise of Baden).

16 o cmepth BRIy, 1 KH3HB BeeneHHOM BO3Bpary.

17 Criacurens rpemmHoro mpuemer! / Ta HCTHHA TPEMHT BOBEK.

18 TIpuemner rpemmsix u mpomaer, / CoMHeHps Karommmcs HeT; / To HeGO JeHb M HOIIb
BemaeT / U ['ocniony XBajbl moer.
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His blood” (35).!° And so, “Who turns to the Son with his heart / He will call
him His friend, / And comes to meet everyone. / Sin does not conquer generosity
/ The Savior will accept everyone!” (42).2° “The door to salvation is open to all /
No nation is excluded: / Be it a pagan, a Jew, an atheist, / The path of salvation is
open to all” (43).2! In darkness are those who do not try to know Christ. They will
be lost; they cannot be saved. “The Savior will accept those who seek: “Who has
no need of God / Will not succeed in happiness; / Those who don’t think about
Christ / Won’t be saved. / But [the One] who makes peace between sinners and
God, / The Savior will accept all” (47).22 The Savior will accept those who cry,
have fear of God, are ashamed of their deeds, do not dare to come close to God, are
in despair, and whose conscience accuses them. God forgives those who confess
their sins (48). The Savior helps those who have no hope (49). Who wants to be
purified of sin, he should just call upon God who surely will save him (50). The
Lord will accept someone who thinks that sin destroys the soul, but God cannot
accept anyone who feeds his sin and does not look for a healer. “Open your heart
to Him / So that the Savior can rule over it; / He’ll listen to spiritual prayer / And
will accept suffering hearts. / Who falls before Him on his knees in sorrow / Pour-
ing streams of tears; / [Who] fleeing fatal shadow of vices / Cries out for help; /
Who is stung by suffering [caused by] sins, / Prays only by sighing / The mouth
being silent because of sorrow, / But inner feelings proclaim: / The Lord hears [his]
silent wish / And He accepts the crying” (51-52).23 “The riches of his priceless
blood / He poured for the entire universe / For salvation from sins / He took [upon
Himself] the debts of His sons” (55).2* He will be the guide; He will wake up a
slumbering soul. He wants no reward for His bounty (56). For those who come to
the cross will the golden age begin; they will live in God with the Lamb; “God will
accept sinners in [His] womb!” (59).2° “He is a Shepherd, Man and Word / That
is always ready / To save a sinner from Hell / To protect [His] sons like mother

19 3a Bcex O ymep Ha kpecte, / Y mpommn kposs Coto CracHTeIb.

20 Kro x Criay ceppiem obparutes, / Toro On apyrom Hapeuder, / I BceM Bo cpeTeHbe Teuer.
/ Hectb rpex meapotsl nobeautens; / [Ipuemner Besixkoro Cracutes!

21 Jlnst Bcex oTBep3Ta JBepb criaceHbsi, / Y HeT Hapoaam M3KIIOueHbs: / SI3bIYHUK, KUT,
6e300kHUK Oyzb, / s BceX OTBEp3T CllaceHbs IyTh.

22 Ko B Bore HYXIbl He umeet, / Bo Onarogaru He ycmeet; / He Mbicist kou o Xpucre, /
Cnacennsivu He OynyT Te. / Ho rpennbix ¢ Borom npumupurens, / [Ipuemier kakmoro Cracurelns.

23 Orkpoiire cepaue nepex Hum, / Jla mpasut Bech Criacurens um; / Monutee OH JylIeBHOM
BHemuieT, / U ctpaxmynm cepaua npuemiet. / [Ipen Hum xro B ckopOu Ha Koneny, / JIus motoku crnes,
nanet; / bexxa nopokoB cmepTHOi TeHu / O moMoIy Bo30nueT; / YKaleH KTO IPEXOB CTPaJaHbeM,
/ EMHBIM MOJIUT BO3JbIXaHbeM, / YcTa oT ckopOu XoTh Motyart, / Ho uyBcTBa BHYTpEHHH I1acsT: /
Tocnions Hemyto mpock0y BHemulet, / U mnagymoro OH npuemier.

24 On kpoBHIo Ge3nenHoi / BorarcTBo Mpow Beeil BeeneHHod / [ H3KYIUIEHBS OT TPEXOB;
/ Jonru npusimn CBOMX CHIHOB.

25 Bor B He/ipa IPELIHNKOB IIPHEMIET!
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12« Adam Drozdek

[protects her] child” (61).2° “The Lord suffered / To save sinners like children”
(63).27 With soft voice He calls people to come to Him to see Edenic garden. He is
always with sinners, invisible, softening human hearts to bring them to salvation
(64). He wants to take upon Himself the suffering of the dead sinner when they are
led to the gates of hell (65). “May not love of Jesus be for nothing for us” (66).28

This is a profoundly Christian message, expressed in an ecumenical fashion;
no claim is made that a particular denomination is a true path to heaven and that a
person can be saved in a particular church. The emphasis is placed on the person of
Christ, the sole avenue to the heavenly gates. There is nothing specific about ma-
sonic teaching in that, either. Maybe one thing, namely, that the salvation message
was known at least from Adam’s time and was transmitted throughout the ages.
Importantly, masons were the participants of this transmission process, so that they
knew well before the birth of Christ what type of salvation was prepared by God.?’
Christianity made this message known to everyone who wanted to hear it. Before
that, it was transmitted through secret channels. In that sense, Kheraskov could
agree with Lopukhin, his masonic colleague, that the goal of the order of masonry
was the same as the goal of true Christianity.3°

Working on salvation

Christ prepared a way, but there is also a part that each person needs to play
in the salvation process and it is not an easy part. Less systematically than Lopuk-
hin, Kheraskov mentioned what this part includes. It has to be the entire life of a
person that is directed toward salvation. This is a message that Kheraskov gave in
most of his works.

An overall message is: the only proper way of life is the life of virtue and very
early on in his life, Kheraskov saw promotion of virtue to be his life’s task: “Small
gift nature / Gave me: / For the good of people / [Nature] brought me to verses.
/ 1 try to extol / Virtue in verses, / I’'m ardent about it, / This is my glory.”3! And

26 Ou Tactsips, Yenosek u Cioso, / Kotopoe Bcerna roroBo / M3 Aja TpeiHiKa n3baTh; /
CBIHOB XpaHUT, KaK 4aj10 MaTh.

27 Ha to Tocmonp TepIIeNt CTpaianbe, / Jla TpenHbIX, Kak ACTei, CraceT.

28 Ja He Oyznet mo00oBb Mucycosa TieTHA JUIsl Hac.

29 1t is possible that when Kheraskov stated through a Byzantine sage in the Viadimir that
God “has a small flock / That feels and understands this Creator” while “the rest of the world slum-
bers under the shadow of death” (2.133), he meant masons, cf. . Po3anoB, Muxaun MaTtBeeBuu
Xepackos, in: C.I1. Mensrynos, H.I1. Cunopos (eds.), Maconcmeo 6 e2o npowinom u nacmosiwem,
[Mockga]: 3aapyra [1914—-1915], vol. 2, p. 47.

30 1. B. Jlomyxwna, HpaBoyunTeTbHEIH KaTeXH3HC HCTHHHBIX O-k M-B [(parkmacoros] (1790),
in his Maconcxue mpyowt, Mocksa: Toapumiectso turorpadrn A.M. Manonrosa 1913, § 3.

31 Nap maneiii npupona / Mmets Mue mama: / Jns momb3sl Hapona / K ctuxam mpusena. /
Tpyxych nobponetens / B cruxax npeBosnects. / Toro s panerens, / To ctasmio 3a yects, Muxani
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thus we read, “[Your] Maker has sent you / To live in the world / To love virtue
/ And honor God” (Ode xviii, 7.356). “Protect virtue / And be a friend to [your]
neighbor: / Then [your] Maker will / Show you the path to happiness” (Ode xx,
7.359).32 For what reason have we been created if our existence has no meaning?
“Such mysteries are hidden / From my understanding; / But I know that the Creat-
or / Commands [us] to love virtue” (Ode xxx, 7.388).33 What in particular can a
virtuous life include? “Be merciful, humble, pious, meek; / The whole world will
collapse, but your spirit will live on” (The country Muse, 7.408).3* Earthly life has
to be the life of action, the life of spreading goodness through good deeds, which
has eternal consequences: “When we die, / We encounter in the future life / Our
previous deeds / In the book of good and evil,” as stated in a late poem, The past
(1806).35 Therefore, life should be active; it is not enough to avoid evil; one has to
do good (Pilgrims, 3.304). Rosicrucians swore to conduct such a life, although this
is not a message specific to masonry; Orthodox ecclesiastics advocated the same:
sin is to do evil and not to do good.3¢

Humility is one of the most prominent virtues since pride comes before the
fall. This includes a judicious — or religiously acceptable — use of the human
reason.

Man has one advantage over other creation: his reason through which he rules
over animal kingdom (Ode ii, 7.235). Showing off one’s own rational superiority
is just unacceptable. “When we shine with our reason / To demean weak minds, /
We are worse than animals / And this reason is sadder than darkness.”*” God en-
dowed people with reason so that they can lead others to the light of truth and to
promote virtue (Ode xxii, 7.364). Reason should glorify itself by fortifying truth
and by loving neighbor (365). It should be used to recognize who the lawless are
to stay away from them (Ode xv, 7.282), and by seeing their unreasonableness,
to improve ourselves. Also, reason should be used to distinguish ourselves from
animals “and to rise up to God” (283). Reason differentiates people from other
creation on earth, but, in reality, what really makes them different is their good
deeds (Ode xxvii, 7.379).

M. Xepackos, “He mpimHoro ciaBoif...” [1761], in his M36pannsie npoussedenus, Jlennnrpan:
Coserckuii mucarens 1961, p. 131.

32 Xpanu Th1 106poaerens, / U GmmkauM apyrom 6yas: / Toraa tebe Conerens / TTokaxker
K IIACTBIO MYTh.

33 Taxwe Taitas1 cokpoBernsl / OT paccykaeHbsa Moero; / Ho To s 3Hazo0, uto Comerens / Bemut
TOOHUTH TOOPOAETENb.

34 Byas KpOTOK, MUIOCEpJ, CMUpEH, GrarodectTus; / PaspyunTcs Bech MHUP, HO AyX TBOI
Oyzer XKUB.

35 Korma MbI Bek ckoruaeMm, / B xwu3nn 6ymymeit Berpedaem/ Hammu npexnne nena / B kaure
nobpa, u 31ma, Muxaun M. Xepackos, [Ipomeniee, in his #30pannvie npoussedenus, p. 140.

36 T. 3amonckwuit, 06 ucmunnom xpucmuancmee (1777), § 42.

37 Korma mbI pasymom cBepkaeMm, / ITopoua cna6eie yMbl, / Bpennee 3Beps Mbl GbiBaeM, /
W pasym ceii ckyuHEe TbMBI.
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14 « Adam Drozdek

To successfully live the life of virtue, a constant battle has to be waged against
one’s own passions: “it is dangerous to serve passions” (Pilgrims, 3.247) and thus
one has to become a ruler over one’s own passions (Ode xxii, 7.364), whereby
“Happy, o happy is the one whose intellect is able / To harness its rebellious pas-
sions / Who made chastity his only pillar / Not to become a slave of worldly van-
ity” (Pilgrims, 3.312).38 Although God is inaccessible to the mind, He is accessible
to the heart; however, passions can obfuscate the need to search for God, thereby
hiding God, with fatal consequences (Ode to God, 7.73).

The outcome of the life of virtue is the eternity spent with God. As Kheraskov
phrased it in his poem The world, after the world ends, he “who hates vices / Will
see a new heaven / Clothed in spiritual body / And will live where the Lord is. /
The universe will be clothed / In the ray of Divine lights / And the light will never
end. / The throne and the staff he’ll forget / And among Seraphim will / Shine a
sinless man. / O the Guide of my fate! / My soul is filled with You: / Creator, my
Maker, and God! / Make an eternal palace for me” (7.28).3°

Religion and politics

Religion becomes the most important aspect in personal life, but on the social
level, Kheraskov’s view of religion completely changes by assigning it a subsi-
diary role to politics, although he apparently started from the primacy of religion.

According to Kheraskov, the best form of government is monarchy, even
stronger, an autocracy.*® Any other political idea is unacceptable. In particular, the
idea of universal equality as attempted in France is but a daydream, and Kheraskov
devoted to this particular problem his book-long poem, Tsar, or saved Novgorod
(1800), in which he told the story around a brief report in the Russian primary
chronicle, according to which Varangian prince Rurik was invited by the Slavic
tribes of the Northern territories. In probably the most often quoted statement of
the Chronicle, they said, “Our land is great and abundant, but there is no order in
it. Come to rule and reign over us.” In Kheraskov’s version, a feeble nobleman Go-
stomysl — having been heavenly prompted by personified Wisdom (7sar 32-33)
— said among others something similar: “I and wise Noblemen / Call upon Rurik

3% O! macmme, macTMB TOT, paccymok ueil Bo BmactH / OBy3IBIBATE CBOM GyHTYIOIIME
crpactu! / KTo 4ecTHOCTb y4MHHII €AMHCTBEHHBIM CTOIOOM, / JIaObl CyeT MUPCKHX HE CHEIaThCs
pabom.

39 Ho xro nopoku uenasumut, / Tor He60 HOBOE yBUANUT; / B 1yxoBHY OGNCUCHHbIIT TIOTH,
/ Beenutest Tam, e ects Locnon. / B myun BoxxectBennoro cBera / Beesnenna Oyner Best ozera, /
U ne noracHet cBet Bogek. / [Ipecton u nocox nozadyzner, / U B muke Cepapumos Oynet / Cusith
oesrpeminbiii yenoBek. / O Ilpaesimuii Moeii cymp0Ooro! / Most nyma nonna Toboro: / Teoper,
Co3znarens moif, u bor! / Co3mkan BedHbIH MHE 4epTor.

40 [Muxaun M. Xepackos], I{apy, uau cnacennwiii Hoszopoo, Mocksa: B YausepcuTeTckoii
Tunorpadun 1800, p. 246; cf. Cadmus and Harmonia, 8.105; Numa Pompilius, 12.110, 113.
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to rule” (35; “over us” was probably a bit too much for Kheraskov);*! “Our fields
abound with splendid harvest” (36).#> The reason was an anarchy caused by the
revolt of people under the leadership of villainous Ratmir, who appears to have
represented Robespierre (who was also mentioned, 149) just as the entire revolt
represented the French revolution. Novgorod’s revolt, just like the revolution, was
a result of “illusory freedom,” “deception of liberty” (6), of an erroneous idea
that national happiness can be found in “absurd equality” (7).*> However, nations
without monarchs are blind (26). A crowd — a mob — cannot be trusted: “When
people do not know authority / And follow their daydream / Then sudden passions
are stirred / Like animals off the chain” (72). “Robbery, not government, is where
/ There is no lawful Tsar; / Only Autocracy / Gives freedom to the subjects”
(122).4* This harsh political statement is somewhat softened by including a per-
sonal dimension. In spite of a statement that “There is no equality in the world,”
Kheraskov also said that “People are born equal to live,” which can be understood
to mean that people have the same right to live; however, “their attributes are dif-
ferent” (93). Also, “We have freedom in our feelings / To be good or evil” (94);*
more forcefully, the only freedom we have is “to create good or evil” (246).

The monarchical political system has a divine sanction since God is the ruler
of the universe, and the reflection of this cosmic arrangement is a political system
of a particular country in which a monarch is one and the highest political author-
ity, thereby becoming an image of God (Song (1797), 7.217) not in the same sense
as each person is considered to be an image of God, but in a special political sense
in which only monarchs are images of God in respect to ruling. This direct con-
nection between God and a monarch is reflected in this analogy: “If there is crea-
tion, it cannot be [that there is] no Creator: / If there is fatherland, there must be a
Father / Under the name of Creator we understand God / And there is a fatherland
where we have a Tsar” (Tsar, motto). The providential God is personally involved
in choosing and crowning a monarch, and in royal activities, so Kheraskov could
say that Catherine II was crowned by God Himself (Ode (1763), 7.95) and when
she wrote her nakaz, “God Himself guided Her hand; / Heavenly Spirit soared
above Her” (Ode (1793), 7.187).%0 If God is so intimately involved in the execu-
tion of royal duties, then whatever a monarch does acquires divine sanction and

41
42

s 1 Myzapble Bensmoxxn / Ha miapeto Propuka 30BeMm.
HalIM 371a4Hble 1107151 / OOMITyIOT POCKOLTHOHN JKaTBOM.

43 A similar message is given in the story in Kheraskov’s novel Cadmus and Harmonia of
a social experiment conducted by worldly philosophers who on an uninhabited island wanted to
establish a new society. Some wanted a republic, some aristocracy, some anarchy, rejecting only
monarchy (8.70), which resulted in the predictable disaster in which only one person survived to
tell the story (65).

44 Pasou Tam, He rocynapcTso, / 3akousoro Llaps rue mer; / Exunoe CamoaepxaBcTBo /
CBo0ony moataHHbIM gaet!

45 CBoGony B uyBCTBaX MBI HMeeM / M ToGPBIMY U 37T6IMH OBITS.

46 Cam Bor Boaun Ee pykoio; / Hebecrprii JTyx na Heit nera.
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no complements are sufficient to express that. And so, Catherine is “the Goddess
of peace” (Ode (1791), 7.181), “Minerva [who] triumphs in glory / Radiates with
chastity, truth, judgment” (Ode (1775), 7.155)*7; “If to Her heavenly character /
Feelings of all could be similar, / Then long ago the Russian Empire / Would be
considered paradise on earth; / Rivers would flow with milk and honey, / People
would not know sorrows” (Ode (1791), 7.176).48

Since Catherine has such a close tie with heaven, her aggressive policies
become acceptable, even heavenly appointed. And thus, this goddess of peace
“Pointing to southern Poland / She proclaims: these people for [their] tranquility
/ 1 will include in my Empire!”*’ Can anyone be unhappy when included in an
empire of glory (Ode (1793), 7.184)? The aggressive policy of Catherine got the
divine sanction explicitly: “The King of ages appeared to me [Kheraskov] in [His]
glory” and said that He will send Catherine to Russia and “Millions of various
peoples / I will include in Her Empire” (185).°° That is, the partitions of Poland
were divinely appointed, and, consequently, it would be quite unseemly for the Po-
les to begrudge this blessed event; they simply should rejoice: “You, by Catherine’s
scepter / Included today to the flock of Eagle, / You have become our brothers /
And sons of one Mother; / Exult, be renown along with us / By marching to the
temple of blessing!” (186).°! Aggressive policies become divinely justified for all
Russian monarchs, which received an affirmation in the epic poem Rossiiada in
which Ivan 1V, turned beyond recognition into a saintly figure, conquered Kazan.
Religious approval is given to the tsar’s policy of expansion; religion serves nation-
al interests. This is done very much in the spirit of the policy enforced by Peter |
when the position of patriarch was abolished and the church became, effectively,
a governmental department. Not once did Kheraskov say a word concerning this
situation of the church in Russia, although he repeatedly spoke about Peter, of
course, always in the most exalted terms, to the point of divinization: Rurik saw
Peter in a vision invoked by personalized Russia: “I see God! Says the prince; — /
This is God! — answers Russia, / This is your Offspring, Peter the First!” (7sar
239),32 which is later indirectly slightly softened by saying that kings are “the
Gods for their subjects” (245).

47 Munepsa B craBe TopkecTByeT, / CHET YeCTHOCTb, PaBJIa, Cy.

4% Korna 6 Ee nebecny HpaBy / Beex ayBcTBa cXomHE! 66ITh Moy, / JlaBHO 6 Poccmiickyo
Hepxasy / [lpusnamu paem Ha 3emuty; / Teximm 6 mirekoM U MeznoMm pexw; / He 3namm 6 cxopOu
YETOBEKN.

49 Ha roxuy ITonsiy ykasas, / Bemaer: — cux mioseii k mokoro / Ipwrancmio ST moux Jlepsxas!

50 Mue Llaps BekoB sBHIICS B caBe ... Haponos pasubix Munmnonsl / K Ee Jlepskase mpuoGiy.

51 By ckunerpom EKATEPUHBI / Bkitouenns! tHech B ctana Opiunsl, / M Opatust BeI cTanu
HaM, / Enunolt Marepu ceiHamu; / JIukyiiTe, ciaBbTech KyIHO ¢ HamH, / BiiaskeHCTBa IIeCTBys BO
xpam!

52 4 Bora Bmwxky! ... Kuase Bemaer; / Ce Bor! — Poccus orseuaer, / Ce TBoii I[10TOMOK,
[epssrii [IETP!

Slavica Wratislaviensia CLX, 2015



Religious aspects of Kheraskov’s poetry « 17

In all this, the national interests of Russia have priority over everything else
and religion is used as a justification of not infrequently unpalatable policies. Will
the subjected peoples and territories really see that their subjugation was motiv-
ated by love of the Russian monarch and that a new golden age arrived for them,
as Kheraskov would want them to (Ode (1793), 7.187)? If they do not, they are
not only ungrateful, but by being contrary to the will of the Russian monarch, they
are rebelling against the will of God who so directed the monarch’s decisions. This
becomes easier for Kheraskov to state by an unseemly elevation of the status of the
monarch: being God (with the capital G), the monarch becomes an equal to God
Himself and thus the difference between decisions of the monarch and of God are
blurred. Whatever the monarch wants, automatically acquires a divine authority
and woe to those who think otherwise. With such a position, Kheraskov aligned
himself with other intellectuals of his, and not only his, age. Sumarokov sang
equally exaggerated praises and pretty much all other poets of the age. Ecclesia-
stical figures were not exempted from it to mention only Prokopovich, who, after
all, was instrumental in subjugating the Orthodox church to the tsarist rule, and the
metropolitan Platon with his many sermons extolling virtues of Catherine II and
even of not altogether sane Paul (Kheraskov was not far behind by considering
Paul to be “firm in faith and pious,” Ode, 7.212).

There are thus two sides in the presence of religion in Kheraskov’s poetry.
On the social and political level, religion serves him the interests of the state, just
as the organizational structure of the Russian church indicates. His patriotism did
not shun from acceptance of aggressive policies, which strangely enough did not
seem to him to contradict the irenic mode of Rosicrucians and Christianity. On a
personal level, however, religion becomes the most important element of anyone’s
life and should become the foundation for the virtuous life Kheraskov repeatedly
and strenuously advocated.

His masonic association had a rather benign influence on the Christian world-
view he espoused. The core of this worldview — morality, a morally acceptable
life, a preeminence of ethics — is very much of Christian character. The grea-
test influence of masonry on Kheraskov’s worldview was the understanding of
Christianity itself. Kheraskov never discussed doctrines specific to the Orthodox
church. From his voluminous writings the reader would never know what Orth-
odoxy is, what distinguishes it from other Christian denominations, and what Orth-
odoxy considers to be unacceptable elements of doctrine that other Christians
readily accept. The reader would never learn even about rifts within Russian Orth-
odoxy since schismatics are completely absent from Kheraskov’s literary scene.
Such an approach makes Kheraskov’s understanding of Christianity more ecume-
nical, but there is also a danger to make this version too generic. And, in fact, it
appears to be such a tendency in Kheraskov that except for the Christ-centered,
moving poem 7The consolation of sinners and the poem The universe Christ is
hardly present anywhere else, very seldom mentioned and His salvation message
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18 « Adam Drozdek

is sidelined. The moral message is constantly in the forefront, and the emphasis
is on one’s own efforts to lead a virtuous life and the heavenly reward that should
follow. In this, the accent shifts to a particular person, to good deeds, one’s own
works, one’s own exertions in attempts to reach moral perfection. Such struggles
striving for moral perfection are not at all contrary to Christianity, quite the op-
posite. However, traditional Christianity would constantly emphasize the need for
divine assistance and the necessity of constant reliance on the help of Christ who,
having experienced first-hand the life of a human being, can in His glorified state
as God-Man best assist all who ask for it.

However, the overall attitude in respect to the masonry vs. Christianity issue
is fairly clear in Kheraskov. Masonry was for him — just like for Novikov, Lopuk-
hin, Gamaleia, and Schwarz — a way to rejuvenate the life of the official church as
he saw its state to be in his times. Masonry was a way for revival of Christianity,
not a way of replacing it. If some specific masonic elements were added (as in
the creation story), they in no way distorted the salvation message of traditional
Christianity.

Aspekty religijne poezji Chieraskowa

Streszczenie

Chieraskow byl masonem i elementy masonskie znalez¢ mozna w jego interpretacji dziejow
stworzenia. Jednak jego poglady w kwestii osobistego zbawienia sg gleboko chrzescijanskie, szcze-
gblnie w Pocieszeniu grzesznikow. W swej poezji Chieraskow podkreslat konieczno$¢ zycia skiero-
wanego na zbawienie, to jest zycia zasadzajacego si¢ na cnotach moralnych. Religia staje si¢ najwaz-
niejszym aspektem w zyciu osobistym, ale na poziomie spotecznym poglad Chieraskowa na religi¢
catkowicie si¢ zmienia przez przypisanie religii jedynie roli podlegtej wymogom politycznym.

Stowa kluczowe: Chieraskow, masoni, religia.

Penurnos3neie acCeKThl NO33UHU XepaCKOBa

Pestome

XepackoB ObLT MACOHOM M HECKOJIBKO MACOHCKHX 3JIEMEHTOB MOJKHO HalTH B €ro MHTEpIIpe-
TalUK UCTOpUH co3gaHus. OJJHAKO OH JaJl ITyOOKO XPUCTHAHCKOE COOOIIEHNE OTHOCHTEIBHO JINY-
HOTO CIaceHusi, 0COOCHHO B Ymeutenuu epewnvix. Bo Beelt cBoeit mossun XepacKkoB MOIIepKUBAI
HEOoOXOIMMOCTbh )KU3HM HAIIPABICHHOI Ha CIIAaCeHUE, KOTOPOIi SIBISIETCS JKU3HB no0poaereny. Pemm-
'Sl CTAHOBHUTCSI HanboJ1ee BaXKHBIM aCIICKTOM B JIMYHOM )KU3HHU, HO Ha COL[MAIILHOM YPOBHE, 3pCHHS
XepackoBa 0 PEJIUTUHU OTHOCTBIO MEHSAIOTCS ITyTeM Ha3HAYEHMS el TOIBKO BCIIOMOTaTeIbHOM poiu
B IIOJIUTHKE.

Kniouesvie cnosa: XepackoB, MACOHCTBO, PEJIUTHSI.
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